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TO STUDENTS: Thomas More’s Utopia is a book written in two parts. The first part features a fictionalized Thomas
More and some associates in a dialogue (in the fashion of Plato) with Raphael, a traveler who has
explored lands unknown to More and his less-traveled companions. As you read, pay particular
attention to examples of humanism (allusions to classical authors) and specifically how this work is
a work of northern humanism, emphasizing Christian principles and social reform.

HENRY VIII, the unconquered King of England, a prince adorned with all the virtues that become a
great monarch, having some differences of no small consequence with Charles, the most serene Prince of
Castile, sent me into Flanders, as his ambassador, for treating and composing matters between them...

After we had several times met without coming to an agreement, they went to Brussels for some days to
know the Prince's pleasure. And since our business would admit it, I went to Antwerp. While I was there,
among many that visited me, there was one that was more acceptable to me than any other, Peter Giles,
born at Antwerp, who is a man of great honor, and of a good rank in his town, though less than he
deserves... One day as I was returning home from mass at St. Mary's, which is the chief church, and the
most frequented of any in Antwerp, I saw him by accident talking with a stranger, who seemed past the
flower of his age; his face was tanned, he had a long beard, and his cloak was hanging carelessly about
him, so that by his looks and habit I concluded he was a seaman.

As soon as Peter saw me, he came and saluted me; and as I was returning his civility, he took me aside,
and pointing to him with whom he had been discoursing, he said: "Do you see that man? I was just
thinking to bring him to you."

I answered, "He should have been very welcome on your account."

"And on his own too," replied he, "if you knew the man, for there is none alive that can give so copious
an account of unknown nations and countries as he can do; which I know you very much desire."

Then said I, "I did not guess amiss, for at first sight I took him for a seaman."

"But you are much mistaken," said he, "for he has not sailed as a seaman, but as a traveler, or rather a
philosopher. This Raphael, who from his family carries the name of Hythloday, is not ignorant of the
Latin tongue, but is eminently learned in the Greek, having applied himself more particularly to that than
to the former, because he had given himself much to philosophy, in which he knew that the Romans have
left us nothing that is valuable, except what is to be found in Seneca and Cicero. He is a Portuguese by
birth, and was so desirous of seeing the world that he divided his estate among his brothers, ran the same
hazard as Americus Vespucius, and bore a share in three of his four voyages... after he, with five
Castilians, had travelled over many countries, at last, by strange good-fortune, he got to Ceylon, and from
thence to Calicut, whete he very happily found some Portuguese ships, and, beyond all men's
expectations, returned to his native country."

When Peter had said this to me, I thanked him for his kindness, in intending to give me the acquaintance
of a man whose conversation he knew would be so acceptable; and upon that Raphael and I embraced
each other. After those civilities were passed which are usual with strangers upon their first meeting, we all
went to my house, and entering into the garden, sat down on a green bank, and entertained one another in
discourse....

[Raphael recounts his travels in unknown lands.]

As he told us of many things that were amiss in those new- discovered countries, so he reckoned up not a
few things from which patterns might be taken for correcting the errors of these nations among whom we
live; of which an account may be given, as I have already promised, at some other time; for at present I
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intend only to relate those particulars that he told us of the manners and laws of the Utopians: but I will
begin with the occasion that led us to speak of that commonwealth. After Raphael had discoursed with
great judgment on the many errors that were both among us and these nations; had treated of the wise
institutions both here and there, and had spoken as distinctly of the customs and government of every
nation through which he had passed, as if he had spent his whole life in it, Peter, being struck with
admiration, said: "I wonder, Raphael, how it comes that you enter into no king's service, for I am sure
there are none to whom you would not be very acceptable: for your learning and knowledge both of men
and things, are such that you would not only entertain them very pleasantly, but be of great use to them,
by the examples you could set before them and the advices you could give them; and by this means you
would both serve your own interest and be of great use to all your friends."

"As for my friends," answered he, "I need not be much concerned, having already done for them all that
was incumbent on me... I think my friends ought to rest contented with this, and not to expect that for
their sake I should enslave myself to any king whatsoever...

"Now I live as I will, to which I believe few courtiers can pretend. And there are so many that court the
favor of great men, that there will be no great loss if they are not troubled either with me or with others of
my temper."

Upon this, said I: "I perceive, Raphael, that you neither desire wealth nor greatness; and indeed I value and
admire such a man much more than I do any of the great men in the world. Yet I think you would do
what would well become so generous and philosophical a soul as yours is, if you would apply your time
and thoughts to public affairs, even though you may happen to find it a little uneasy to yourself: and this
you can never do with so much advantage, as by being taken into the counsel of some great prince, and
putting him on noble and worthy actions, which I know you would do if you were in such a post; for the
springs both of good and evil flow from the prince, over a whole nation, as from a lasting fountain. So
much learning as you have... would render you a very fit counselor to any king whatsoever."

"You are doubly mistaken," said he, "Mt. More, both in your opinion of me, and in the judgment you
make of things: for as I have not that capacity that you fancy I have, so, if I had it, the public would not be
one jot the better, when I had sacrificed my quiet to it. For most princes apply themselves more to affairs
of war than to the useful arts of peace; and in these I neither have any knowledge, nor do I much desire it:
they are generally more set on acquiring new kingdoms, right or wrong, than on governing well those they
possess. And among the ministers of princes, there are none that are not so wise as to need no assistance,
or at least that do not think themselves so wise that they imagine they need none; and if they court any, it
is only those for whom the prince has much personal favor, whom by their fawnings and flatteries they
endeavor to fix to their own interests: and indeed Nature has so made us that we all love to be flattered,
and to please ourselves with our own notions... Now if in such a court, made up of persons who envy all
others, and only admire themselves, a person should but propose anything that he had either read in
history or observed in his travels, the rest would think that the reputation of their wisdom would sink, and
that their interest would be much depressed, if they could not run it down... I have met with these proud,
morose, and absurd judgments of things in many places, particularly once in England.”

"Were you ever there?" said 1.

"Yes, I was," answered he, "and stayed some months there not long after the rebellion in the west was
suppressed with a great slaughter of the poor people that were engaged in it. I was then much obliged to
that reverend prelate, John Morton, Archbishop of Canterbury, Cardinal, and Chancellor of England...
When I was in England the King depended much on his counsels, and the government seemed to be
chiefly supported by him; for from his youth he had been all along practised in affairs; and having passed
through many traverses of fortune, he had with great cost acquired a vast stock of wisdom...

"One day when I was dining with him there happened to be at table one of the English lawyers, who took
occasion to run out in a high commendation of the severe execution of justice upon thieves, who, as he
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said, were then hanged so fast that there were sometimes twenty on one gibbet;' and upon that he said he
could not wonder enough how it came to pass, that since so few escaped, there were yet so many thieves
left who were still robbing in all places. Upon this, I who took the boldness to speak freely before the
cardinal, said there was no reason to wonder at the matter, since this way of punishing thieves was neither
just in itself nor good for the public; for as the severity was too great, so the remedy was not effectual;
simple theft not being so great a crime that it ought to cost a man his life. No punishment, however
severe, is able to restrain those from robbing who can find out no other way of livelihood. 'In this,' said I,
'not only you in England, but a great part of the world imitate some ill masters that are readier to chastise
their scholars than to teach them. There are dreadful punishments enacted against thieves, but it were
much better to make such good provisions by which every man might be put in a method how to live, and
so be preserved from the fatal necessity of stealing and of dying for it.'

""There has been care enough taken for that,' said he, "there are many handicrafts, and there is agriculture,
by which they may make a shift to live unless they have a greater mind to follow ill courses.'

""That will not serve your turn,' said I, 'for many lose their limbs in civil or foreign wars, as lately in the
Cornish rebellion, and some time ago in your wars with France, who being thus mutilated in the service of
their king and country, can no more follow their old trades, and are too old to learn new ones: but since
wars are only accidental things, and have intervals, let us consider those things that fall out every day.
There is a great number of noblemen among you, that are themselves as idle as drones, that subsist on
other men's labor, on the labor of their tenants... besides this, they carry about with them a great number
of idle fellows, who never learned any art by which they may gain their living...”

"To this he answered: Noblemen ought to be patticulatly cherished, for in them consists the force of the
armies for which we have occasion; since their birth inspires them with a nobler sense of honor than is to
be found among tradesmen or ploughmen.'

""You may as well say,' replied I, 'that you must cherish thieves on the account of wars, for you will never
lack the one as long as you have the other; and as robbers prove sometimes gallant soldiers, so soldiers
often prove brave robbers; so near an alliance there is between those two sorts of life. But this bad
custom, so common among you, of keeping many servants, is not peculiar to this nation. In France there
is yet a more pestiferous sort of people, for the whole country is full of soldiers, still kept up in time of
peace, if such a state of a nation can be called a peace: and these are kept in pay upon the same account
that you plead for those idle retainers about noblemen; this being a maxim of those pretended statesmen
that it is necessary for the public safety to have a good body of veteran soldiers ever in readiness.” They
think raw men are not to be depended on, and they sometimes seek occasions for making war, that they
may train up their soldiers in the art of cutting throats; or as Sallust observed, for keeping their hands in
use, that they may not grow dull by too long an intermission. But France has learned to its cost how
dangerous it is to feed such beasts.

""The fate of the Romans, Carthaginians, and Syrians, and many other nations and cities, which were both
overturned and quite ruined by those standing armies, should make others wiser: and the folly of this
maxim of the French appears plainly even from this, that their trained soldiers often find your raw men
prove too hard for them; of which I will not say much, lest you may think I flatter the English. Every day's
experience shows that the mechanics in the towns, or the clowns in the country, are not afraid of fighting
with those idle gentlemen....

"'Luxury likewise breaks in apace upon you, to set forward your poverty and misery; there is an excessive
vanity in apparel, and great cost in diet; and that not only in noblemen's families, but even among
tradesmen, among the farmers themselves, and among all ranks of persons. You have also many
infamous houses,’ and, besides those that are known, the taverns and alehouses are no better; add to

1 An structure built for the public display of the bodies of executed criminals
2 While the French kept up an army at all times, the English were against maintaining standing armies in peacetime.
3 Brothels?
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these, dice, cards, tables, foot-ball, tennis, and quoits, in which money runs fast away; and those that are
initiated into them, must in the conclusion betake themselves to robbing for a supply. Banish these
plagues, and give orders that those who have dispeopled so much soil, may either rebuild the villages they
have pulled down, or let out their grounds to such as will do it: restrain those engrossings of the rich, that
are as bad almost as monopolies; leave fewer occasions to idleness; let agriculture be set up again, and the
manufacture of the wool be regulated, that so there may be work found for those companies of idle
people whom want forces to be thieves, or who, now being idle vagabonds or useless servants, will
certainly grow [into] thieves at last. If you do not find a remedy to these evils, it is a vain thing to boast of
your severity in punishing theft, which though it may have the appearance of justice, yet in itself is neither
just nor convenient. For if you suffer your people to be ill-educated, and their manners to be corrupted
from their infancy, and then punish them for those crimes to which their first education disposed them,
what else is to be concluded from this, but that you first make thieves and then punish them?””

""But, Raphael,' said [the Cardinal] to me, 'I would gladly know upon what reason it is that you think theft
ought not to be punished by death? Would you give way to it? Or do you propose any other punishment
that will be more useful to the public? For since death does not restrain theft, if men thought their lives
would be safe, what fear or force could restrain ill men? On the contrary, they would look on the
mitigation of the punishment as an invitation to commit more crimes.'

"I answered: 'It seems to me a very unjust thing to take away a man's life for a little money; for nothing in
the world can be of equal value with a man's life: and if it is said that it is not for the money that one
suffers, but for his breaking the law, I must say extreme justice is an extreme injury; for we ought not to
approve of these terrible laws that make the smallest offences capital, nor of that opinion of the Stoics
that makes all crimes equal, as if there were no difference to be made between the killing a man and the
taking his purse, between which, if we examine things impartially, there is no likeness nor proportion. God
has commanded us not to kill, and shall we kill so easily for a little money? ...

""If by the Mosaical law, though it was rough and severe, as being a yoke laid on an obstinate and servile
nation, men were only fined and not put to death for theft, we cannot imagine that in this new law of
mercy," in which God treats us with the tenderness of a father, he has given us a greater license to cruelty
than he did to the Jews. Upon these reasons it is that I think putting thieves to death is not lawful; and it is
plain and obvious that it is absurd, and of ill-consequence to the commonwealth, that a thief and a
murderer should be equally punished; for if a robber sees that his danger is the same, if he is convicted of
theft as if he were guilty of murder, this will naturally incite him to kill the person whom otherwise he
would only have robbed, since if the punishment is the same, there is more security, and less danger of
discovery, when he that can best make it is put out of the way; so that terrifying thieves too much,
provokes them to cruelty....

"Thus, Mr. More, I have run out into a tedious story... And from hence you may gather, how little
courtiers would value either me or my counsels.”

To this I answered: "You have done me a great kindness in this relation... but after all this I cannot
change my opinion, for I still think that if you could overcome that aversion which you have to the courts
of princes, you might, by the advice which it is in your power to give, do a great deal of good to mankind;
and this is the chief design that every good man ought to propose to himself in living; for your friend
Plato thinks that nations will be happy, when either philosophers become kings or kings become
philosophers, it is no wonder if we are so far from that happiness, while philosophers will not think it
their duty to assist kings with their councils.”

4 The Christian Gospel
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"But Plato judged right,” he replied, “that except kings themselves became philosophers, they who from
their childhood are corrupted with false notions would never fall in entirely with the councils of
philosophers...

"Do not you think that if I were about any king, proposing good laws to him, and endeavoring to root out
all the cursed seeds of evil that I found in him, I should either be turned out of his court or at least be
laughed at for my pains? For instance, what could it signify if I were about the King of France, and were
called into his Cabinet Council, where several wise men, in his hearing, were proposing many expedients,
as by what arts and practices Milan may be kept, and Naples,” that had so oft slipped out of their hands,
recovered; how the Venetians, and after them the rest of Italy, may be subdued; and then how Flanders,
Brabant, and all Burgundy, and some other kingdoms which he has swallowed already in his designs, may
be added to his empire. One proposes a league with the Venetians... Another proposes the hiring the
Germans, and the securing the Switzers by pensions....

"Now when things are in so great a fermentation, and so many gallant men are joining councils, how to
carry on the war, if so mean a man as I should stand up, and wish them to change all their councils, to let
Italy alone, and stay at home, since the Kingdom of France was indeed greater than could be well
governed by one man; that therefore he ought not to think of adding others to it: and if after this, I should
propose to them the resolutions of the Achorians, a people that lie on the southeast of Utopia, who long
ago engaged in war, in order to add to the dominions of their prince another kingdom... This they
conquered, but found that the trouble of keeping it was equal to that by which it was gained; that the
conquered people were always either in rebellion or exposed to foreign invasions, while they were obliged
to be incessantly at war, either for or against them, and consequently could never disband their army; that
in the meantime they were oppressed with taxes, their money went out of the kingdom, their blood was
spilt for the glory of their King, without procuring the least advantage to the people, who received not the
smallest benefit from it even in time of peace; and that their manners being corrupted by a long war,
robbery and murders everywhere abounded, and their laws fell into contempt; while their King, distracted
with the care of two kingdoms, was the less able to apply his mind to the interests of either...

Therefore it seemed much more eligible that the King should improve his ancient kingdom all he could,
and make it flourish as much as possible; that he should love his people, and be beloved of them; that he
should live among them, govern them gently, and let other kingdoms alone, since that which had fallen to
his share was big enough, if not too big for him. Pray how do you think would such a speech as this be
heard?"

"I confess," said I, "I think not very well...."
"That is what I was saying," replied he, "that there is no room for philosophy in the courts of princes."

"Yes, there is," said I, "but not for this speculative philosophy that makes everything to be alike fitting at
all times: but there is another philosophy that is more pliable, that knows its proper scene, accommodates
itself to it, and teaches a man with propriety and decency to act that part which has fallen to his share... It
is even so in a commonwealth and in the councils of princes; if ill opinions cannot be quite rooted out,
and you cannot cure some received vice according to your wishes, you must not therefore abandon the
commonwealth; for the same reasons you should not forsake the ship in a storm because you cannot
command the winds. You are not obliged to assault people with discourses that are out of their road,
when you see that their received notions must prevent your making an impression upon them. You ought
rather to cast about and to manage things with all the dexterity in your power, so that if you are not able
to make them go well they may be as little ill as possible; for except all men were good everything cannot
be right, and that is a blessing that I do not at present hope to see."

"According to your arguments,” answered he, "all that I could be able to do would be to preserve myself
from being mad while I endeavored to cure the madness of others....

> Naples and Milan were Italian cities that were under French rule at the time.



"Here is an example by which Plato set forth the unreasonableness of a philosopher's meddling with
government: If a man, says he, was to see a great company run out every day into the rain, and take delight
in being wet; if he knew that it would be to no purpose for him to go and persuade them to return to their
houses, in order to avoid the storm, and that all that could be expected by his going to speak to them
would be that he himself should be as wet as they, it would be best for him to keep within doors; and
since he had not influence enough to correct other people's folly, to take care to preserve himself.

"Though to speak plainly my real sentiments, I must freely own that as long as there is any property, and
while money is the standard of all other things, I cannot think that a nation can be governed either justly
ot happily: not justly, because the best things will fall to the share of the worst men; nor happily, because
all things will be divided among a few... the rest being left to be absolutely miserable. Therefore when I
reflect on the wise and good constitution of the Utopians--among whom all things are so well governed,
and with so few laws; where virtue hath its due reward, and yet there is such an equality, that every man
lives in plenty -- when I compare with them so many other nations that are still making new laws, and yet
can never bring their constitution to a right regulation, where notwithstanding everyone has his property;
yet all the laws that they can invent have not the power either to obtain or preserve it, or even to enable
men certainly to distinguish what is their own from what is another's; of which the many lawsuits that
every day break out... I grow more favorable to Plato, and do not wonder that he resolved not to make
any laws for such as would not submit to a community of all things: for so wise a man could not but
foresee that the setting all upon a level was the only way to make a nation happy, which cannot be
obtained so long as there is property...

"I am persuaded, that till property is taken away there can be no equitable or just distribution of things,
nor can the world be happily governed: for as long as that is maintained, the greatest and the far best part
of mankind will be still oppressed with a load of cares and anxieties..."

"On the contrary," answered I, "it seems to me that men cannot live conveniently where all things are
common: how can there be any plenty, where every man will excuse himself from labor? For as the hope
of gain doth not excite him, so the confidence that he has in other men's industry may make him
slothful..."

"I do not wonder," said he, "that it appears so to you, since you have no notion, or at least no right one,
of such a constitution: but if you had been in Utopia with me, and had seen their laws and rules, as I did...
you would then confess that you had never seen a people so well constituted as they."

"You will not easily persuade me," said Peter, "that any nation in that new world is better governed than
those among us. For as our understandings are not worse than theirs, so our government, if I mistake not,
being more ancient, a long practice has helped us to find out many conveniences of life: and some happy
chances have discovered other things to us, which no man's understanding could ever have invented."

"As for the antiquity, either of their government or of ours," said he, "you cannot pass a true judgment of
it unless you had read their histories; for if they are to be believed, they had towns among them before
these parts were so much as inhabited. And as for those discoveries, that have been either hit on by
chance, or made by ingenious men, these might have happened there as well as here. I do not deny that
we are more ingenious than they are, but they exceed us much in industry and application.... this is the true
cause of their being better governed, and living happier than we...

Upon this I said to him: "I earnestly beg you would describe that island very particulatly to us...

He consented. We went in and dined, and after dinner came back and sat down in the same place. I
ordered my servants to take care that none might come and interrupt us. And both Peter and I desired
Raphael to be as good as his word. When he saw that we were very intent upon it, he paused a little to
recollect himself, and began in this manner:
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TO STUDENTS: In the second book of More’s Utopia, Raphael recounts his travels to the land of the Utopians. As
you read, pay particular attention to how this society represents a society reformed according to
the Christian principles of the Northern Renaissance.

THE island of Utopia is in the middle 200 miles broad, and holds almost at the same breadth over a
great part of it; but it grows narrower toward both ends. Its figure is not unlike a crescent: between its
horns, the sea comes in eleven miles broad, and spreads itself into a great bay, which is environed with
land to the compass of about 500 miles, and is well secured from winds. In this bay there is no great
current; the whole coast is, as it were, one continued harbor, which gives all that live in the island great
convenience for mutual commerce; but the entry into the bay, occasioned by rocks on the one hand,
and shallows on the other, is very dangerous. In the middle of it there is one single rock which appears
above water, and may therefore be easily avoided, and on the top of it there is a tower in which a
garrison is kept; the other rocks lie under water, and are very dangerous. The channel is known only to
the natives, so that if any stranger should enter into the bay, without one of their pilots, he would run
great danger of shipwreck; for even they themselves could not pass it safe, if some marks that are on the
coast did not direct their way....

There are fifty-four cities in the island, all large and well built: the manners, customs, and laws of which
are the same, and they are all contrived as near in the same manner as the ground on which they stand
will allow. The nearest lie at least twenty-four miles distance from one another, and the most remote are
not so far distant but that a man can go on foot in one day from it to that which lies next it. Every city
sends three of its wisest Senators once a year to Amaurot, to consult about their common concerns; for
that is the chief town of the island, being situated near the center of it, so that it is the most convenient
place for their assemblies. The jurisdiction of every city extends at least twenty miles: and where the
towns lie wider, they have much more ground: no town desires to enlarge its bounds, for the people
consider themselves rather as tenants than landlords. They have built over all the country, farmhouses
for husbandmen, which are well contrived, and are furnished with all things necessary for country labor.
Inhabitants are sent by turns from the cities to dwell in them; no country family has fewer than forty
men and women in it, besides two slaves. There is a master and a mistress set over every family; and
over thirty families there is a magistrate.

Every year twenty of this family come back to the town, after they have stayed two years in the country;
and in their room there are other twenty sent from the town, that they may learn country work from
those that have been already one year in the country, as they must teach those that come to them the
next from the town. By this means such as dwell in those country farms are never ignorant of
agriculture, and so commit no errors, which might otherwise be fatal, and bring them under a scarcity of
corn. But though there is every year such a shifting of the husbandmen, to prevent any man being
forced against his will to follow that hard course of life too long, yet many among them take such
pleasure in it that they desire leave to continue in it many years. These husbandmen till the ground,
breed cattle, hew wood, and convey it to the towns...

When they need anything in the country which it does not produce, they fetch that from the town,
without carrying anything in exchange for it. And the magistrates of the town take care to see it given
them; for they meet generally in the town once a month, upon a festival day. When the time of harvest
comes, the magistrates in the country send to those in the towns, and let them know how many hands
they will need for reaping the harvest; and the number they call for being sent to them, they commonly
finish all of the work in one day.
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OF THEIR TRADES, AND MANNER OF LIFE

AGRICULTURE is that which is so universally understood among them that no person, either man or
woman, is ignorant of it... Besides agriculture, which is so common to them all, every man has some
peculiar trade to which he applies himself, such as the manufacture of wool, or flax, masonry, smith's
work, or carpenter's work; for there is no sort of trade that is not in great esteem among them.
Throughout the island they wear the same sort of clothes without any other distinction, except what is
necessary to distinguish the two sexes, and the married and unmarried. The fashion never alters; and as
it is neither disagreeable nor uneasy, so it is suited to the climate, and calculated both for their summers
and winters. Every family makes their own clothes; but all among them, women as well as men, learn
one or other of the trades formerly mentioned. Women, for the most part, deal in wool and flax, which
suit best with their weakness, leaving the ruder trades to the men. The same trade generally passes down
from father to son, inclinations often following descent; but if any man's genius lies another way, he is
by adoption translated into a family that deals in the trade to which he is inclined... And if after a
person has learned one trade, he desires to acquire another, that is also allowed, and is managed in the
same manner as the former. When he has learned both, he follows that which he likes best, unless the
public has more occasion for the other.

The chief, and almost the only business of the magistrates, is to take care that no man may live idle, but
that every one may follow his trade diligently: yet they do not wear themselves out with perpetual toil,
from morning to night, as if they were beasts of burden, which, as it is indeed a heavy slavery, so it is
everywhere the common course of life among all mechanics except the Utopians; but they dividing the
day and night into twenty-four hours, appoint six of these for work; three of which are before dinner,’
and three after. They then sup, and at eight o'clock, counting from noon, go to bed and sleep eight
hours. The rest of their time besides that taken up in work, eating and sleeping, is left to every man's
discretion; yet they are not to abuse that interval to luxury and idleness, but must employ it in some
proper exercise according to their various inclinations, which is for the most part reading. It is ordinary
to have public lectures every morning before daybreak; at which none are obliged to appear but those
who are marked out for literature; yet a great many, both men and women of all ranks, go to hear
lectures of one sort of other, according to their inclinations. But if others, that are not made for
contemplation, choose rather to employ themselves at that time in their trades, as many of them do,
they are not hindered, but are rather commended, as men that take care to serve their country. After
supper, they spend an hour in some diversion, in summer in their gardens, and in winter in the halls
where they eat; where they entertain each other, either with music or discourse. They do not so much as
know dice, or any such foolish and mischievous games: they have, however, two sorts of games not
unlike our chess; the one is between several numbers, in which one number, as it were, consumes
another: the other resembles a battle between the virtues and the vices, in which the enmity in the vices
among themselves, and their agreement against virtue, is not unpleasantly represented; together with the
special oppositions between the particular virtues and vices; as also the methods by which vice either
openly assaults or secretly undermines virtue, and virtue on the other hand resists it... You may imagine,
that since there are only six hours appointed for work, they may fall under a scarcity of necessary
provisions. But it is so far from being true, that this time is not sufficient for supplying them with plenty
of all things, either necessary or convenient, that it is rather too much; and this you will easily
apprehend, if you consider how great a part of all other nations is quite idle.

First, women generally do little, who are the half of mankind; and if some few women are diligent, their
husbands are idle: then consider the great company of idle priests, and of those that are called religious
men; add to these all rich men, chiefly those that have estates in land, who are called noblemen and
gentlemen, together with their families, made up of idle persons, that are kept more for show than use;
add to these, all those strong and lusty beggars, that go about pretending some disease, in excuse for

5 Here meaning lunch



their begging; and upon the whole account you will find that the number of those by whose labors
mankind is supplied, is much less than you perhaps imagined.

OF THEIR TRAFFIC

BUT it is now time to explain to you the mutual intercourse of this people, their commerce, and the
rules by which all things are distributed among them.

As their cities are composed of families, so their families are made up of those that are nearly related to
one another. Their women, when they grow up, are married out; but all the males, both children and
grandchildren, live still in the same house, in great obedience to their common parent, unless age has
weakened his understanding. .. No family may have less than ten and more than sixteen persons in it...
This rule is easily observed, by removing some of the children of a more fruitful couple to any other
family that does not abound so much in them....

But to return to their manner of living in society, the oldest man of every family, as has been already
said, is its governor. Wives serve their husbands, and children their parents, and always the younger
serves the elder. Every city is divided into four equal parts, and in the middle of each there is a
marketplace: what is brought thither, and manufactured by the several families, is carried from thence to
houses appointed for that purpose, in which all things of a sort are laid by themselves; and thither every
father goes and takes whatsoever he or his family needs, without either paying for it or leaving anything
in exchange. There is no reason for giving a denial to any person, since there is such plenty of everything
among them; and there is no danger of a man's asking for more than he needs; they have no
inducements to do this, since they are sure that they shall always be supplied. It is the fear of want that
makes any of the whole race of animals either greedy or ravenous; but besides fear, there is in man a
pride that makes him fancy it a particular glory to excel others in pomp and excess. But by the laws of
the Utopians, there is no room for this...

They take more care of their sick than of any others: these are lodged and provided for in public
hospitals they have belonging to every town four hospitals, that are built without their walls, and are so
large that they may pass for little towns: by this means, if they had ever such a number of sick persons,
they could lodge them conveniently, and at such a distance, that such of them as are sick of infectious
diseases may be kept so far from the rest that there can be no danger of contagion. The hospitals are
furnished and stored with all things that are convenient for the ease and recovery of the sick; and those
that are put in them are looked after with such tender and watchful care, and are so constantly attended
by their skillful physicians, that as none is sent to them against their will, so there is scarce one in a
whole town that, if he should fall ill, would not choose rather to go thither than lie sick at home....

Every child is nursed by its own mother, if death or sickness does not intervene; and in that case a nurse
is found quickly, which is no hard matter; for anyone that can do it offers herself cheerfully... All the
children under five years old sit among the nurses, the rest of the younger sort of both sexes, till they are
fit for marriage, either serve those that sit at table or, if they are not strong enough for that, stand by
them in great silence, and eat what is given them... Dishes are not served up to the whole table at first,
but the best are first set before the old, whose seats are distinguished from the young, and after them all
the rest are served alike. The old men distribute to the younger any curious meats that happen to be set
before them, if there is not such an abundance of them that the whole company may be served alike.

Thus old men are honored with a particular respect; yet all the rest fare as well as they. Both dinner and
supper are begun with some lecture of morality that is read to them; but it is so short, that it is not
tedious nor uneasy to them to hear it: from hence the old men take occasion to entertain those about
them with some useful and pleasant enlargements; but they do not engross the whole discourse so to
themselves, during their meals, that the younger may not put in for a share: on the contrary, they engage
them to talk, that so they may in that free way of conversation find out the force of everyone's spirit and
observe his temper. They despatch their dinners quickly, but sit long at supper; because they go to work
after the one, and are to sleep after the other, during which they think the stomach carries on the



concoction more vigorously. They never sup without music; and there is always fruit served up after
meat; while they are at table, some burn perfumes and sprinkle about fragrant ointments and sweet
waters: in short, they want nothing that may cheer up their spirits: they give themselves a large allowance
that way, and indulge themselves in all such pleasures as are attended with no inconvenience.

OF THE RELIGIONS OF THE UTOPIANS

THERE are several sorts of religions, not only in different parts of the island, but even in every town;
some worshipping the sun, others the moon or one of the planets: some worship such men as have
been eminent in former times for virtue or glory, not only as ordinary deities, but as the supreme God:
yet the greater and wiser sort of them worship none of these, but adore one eternal, invisible, infinite,
and incomprehensible Deity; as a being that is far above all our apprehensions, that is spread over the
whole universe, not by His bulk, but by His power and virtue; Him they call the Father of All, and
acknowledge that the beginnings, the increase, the progress, the vicissitudes, and the end of all things
come only from Him; nor do they offer divine honors to any but to Him alone. And indeed, though
they differ concerning other things, yet all agree in this, that they think there is one Supreme Being that
made and governs the world, whom they call in the language of their country Mithras. They differ in
this, that one thinks the god whom he worships is this Supreme Being, and another thinks that his idol
is that God; but they all agree in one principle, that whoever is this Supreme Being, He is also that great
Essence to whose glory and majesty all honors are ascribed by the consent of all nations.

By degrees, they fall off from the various superstitions that are among them, and grow up to that one
religion that is the best and most in request; and there is no doubt to be made but that all the others had
vanished long ago, if some of those who advised them to lay aside their superstitions had not met with
some unhappy accident, which being considered as inflicted by heaven, made them afraid that the God
whose worship had like to have been abandoned, had interposed, and revenged themselves on those
who despised their authority. After they had heard from us an account of the doctrine, the course of life,
and the miracles of Christ... many of them came over to our religion, and were initiated into it by
baptism. But as two of our number were dead, so none of the four that survived were in priest's orders;
we therefore could only baptize them; so that to our great regret they could not partake of the other
sacraments, that can only be administered by priests; but they are instructed concerning them, and long
most vehemently for them. They have had great disputes among themselves, whether one chosen by
them to be a priest would not be thereby qualified to do all the things that belong to that character, even
though he had no authority derived from the Pope; and they seemed to be resolved to choose some for
that employment, but they had not done it when I left them.

Those among them that have not received our religion, do not fright any from it, and use none ill that
goes over to it; so that all the while I was there, one man was only punished on this occasion. He being
newly baptized, did, notwithstanding all that we could say to the contrary, dispute publicly concerning
the Christian religion with more zeal than discretion; and with so much heat, that he not only preferred
our worship to theirs, but condemned all their rites as profane; and cried out against all that adhered to
them, as impious and sacrilegious persons, that were to be damned to everlasting burnings. Upon his
having frequently preached in this manner, he was seized, and after trial he was condemned to
banishment, not for having disparaged their religion, but for his inflaming the people to sedition: for this
is one of their most ancient laws, that no man ought to be punished for his religion.



